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Lesson 12 – Mizmor 114: Learning From History 
 
Goal: 
Students will be able to identify historical events mentioned in Mizmor 114 and explain 
why the Mizmor chose those events, how it recasts them, and how they contribute to the 
message of the Mizmor. Students should also be able to point out elision and parallelism 
in each Pasuk. 
 
Activity: 
1. As a Do Now, ask students to add punctuation to Mizmor 114. They can use pencil in 
their Tanakhim or use this handout. Then ask them to list all of the historical events that 
are mentioned in the Mizmor and try to find the Pesukim in Humash or Neviim where 
those events occur. 

Worksheet for Mizmor 114 
 

1. Add Punctuation Marks to Mizmor 114: 

תהילים פרק קיד  

(א) בְּצֵאת יִשְׂרָאֵל מִמִּצְרָיִם בֵּית יַעֲקֹב מֵעַם לֹעֵז 

(ב) הָיְתָה יְהוּדָה לְקָדְשׁוֹ יִשְׂרָאֵל מַמְשְׁלוֹתָיו 

(ג) הַיָּם רָאָה וַיָּנֹס הַיַּרְדֵּן יִסֹּב לְאָחוֹר 

(ד) הֶהָרִים רָקְדוּ כְאֵילִים גְּבָעוֹת כִּבְנֵי צֹאן 

(ה) מַה לְּךָ הַיָּם כִּי תָנוּס הַיַּרְדֵּן תִּסֹּב לְאָחוֹר 

(ו) הֶהָרִים תִּרְקְדוּ כְאֵילִים גְּבָעוֹת כִּבְנֵי צֹאן 

(ז) מִלִּפְנֵי אָדוֹן חוּלִי אָרֶץ מִלִּפְנֵי אֱלוֹהַּ יַעֲקֹב 

(ח) הַהֹפְכִי הַצּוּר אֲגַם מָיִם חַלָּמִישׁ לְמַעְיְנוֹ מָיִם 

2. Fill in this chart by listing the historical events mentioned in Mizmor 114 

and searching for the Pesukim in Humash or Neviim where those events are 

recounted. 

Mizmor 114 Original Story 

  

  

  

  

  

  

 
 

L12 - Punctuation - Worksheet.doc 

 



52 

Ask a student to read the Mizmor with emphasis on the punctuation. If that student made 
a mistake (like reading Pesukim 5-6 as a statement rather than as a question) have another 
student try again. They should find that each pair of Pesukim forms a complete sentence 
such that we can break down the Mizmor into four parts: 1-2, 3-4, 5-6, 7-8. 
 

  , מֵעַם לֹעֵזיַעֲקֹבבֵּית  ]בְּצֵאת[  , מִמִּצְרָיִםיִשְׂרָאֵלבְּצֵאת ) א(
  . מַמְשְׁלוֹתָיויִשְׂרָאֵל] הָיְתָה[    ,הָיְתָה יְהוּדָה לְקָדְשׁוֹ) ב(
  
  ,יִסֹּב לְאָחוֹר]רָאָה וַ[הַיַּרְדֵּן     ,הַיָּם רָאָה וַיָּנֹס) ג(
  .כִּבְנֵי צֹאן] רָקְדוּ[גְּבָעוֹת    ,הֶהָרִים רָקְדוּ כְאֵילִים) ד(
 
  ,הַיַּרְדֵּן תִּסֹּב לְאָחוֹר] מַה לְּךָ[    ,מַה לְּךָ הַיָּם כִּי תָנוּס) ה(
 ?כִּבְנֵי צֹאן] תִּרְקְדוּ[גְּבָעוֹת   ,אֵילִיםהֶהָרִים תִּרְקְדוּ כְ) ו(
  
  - ]חוּלִי אָרֶץ [יַעֲקֹבמִלִּפְנֵי אֱלוֹהַּ    , מִלִּפְנֵי אָדוֹן חוּלִי אָרֶץ)ז(
 .לְמַעְיְנוֹ מָיִם חַלָּמִישׁ] הַהֹפְכִי[   ,הַהֹפְכִי הַצּוּר אֲגַם מָיִם) ח(
 

3. Going around the room, have students read, translate, and analyze each Pasuk looking 
for parallelism and other poetic devices. Point out the following: 
Pasuk 1 – The word בצאת applies to the second half as well even though it does not 
appear there. We have placed it in brackets above to indicate this continuation of 
meaning. When a word is omitted while its meaning is assumed this is called elision. 
 again one word to ,מעם לעז=ממצרים ;a step up from one word to two words ,בית יעקב=ישראל
two words. The second term is more poetic than the first. “Egypt” is the objective name 
of the oppressor while “a foreign nation” represents our subjective judgment of them. It 
emphasizes how Israel never felt at home in Egypt and were always treated as outsiders. 
By eliding בצאת and then adding more words in the second half, the Pasuk remains 
metrically balanced.  
Pasuk 2 – This Pasuk continues the sentence begun in Pasuk 1:  
“When Israel left, then…” היתה is elided in the second half. The anachronistic parallelism 
of יהודה to ישראל reflects a later time when Judah takes leadership over the Southern 
Kingdom, and eventually comes to represent the entire nation (which is why Jews are 
called Jews). קדשו= שלותיוממ . Notice that the referent of pronoun in “His holy” and “His 
dominion” is unclear since God was not previously mentioned in this Mizmor. Why isn’t 
God mentioned at the beginning? The Mizmor purposely keeps us in suspense as we will 
see. Pasuk 1 contains ישראל in its first half and Pasuk 2 has ישראל in its second half thus 
forming an envelope and indicating that these two Pesukim are one section. Both of these 
Pesukim borrow ideas and words from Shemot 19:1-6. 
Pasuk 3 – ויסב לאחור=וינס - one word is replaced by two and “turning backwards” is more 
descriptive than “fleeing.” הירדן=הים these refer to the two times in history when a river 
was split so the people could go through (see chart). Why do the rivers split in the story 
as told in Shemot and Yehoshua? Because Bnei Yisrael needed to get to the other side. 
Splitting of the sea had a functional goal. Why does the sea split in this Mizmor? Because 
they are afraid of Hashem. The waters are personified and given emotions. ראה is elided 
in the second half. What did the sea see? We assume it is Hashem, but why is this not said 
explicitly? It is as if we are hearing only one side of the conversation or seeing someone’s 
reaction to something without knowing what he is experiencing. This omission raises our 
curiosity to know from what the water is running away and further keeps us in suspense. 
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References to Humash-Neviim in Mizmor 114 
 

  קיד מזמורתהילים  יט פרק שמות
 מֵאֶרֶץ יִשְׂרָאֵל בְּנֵי לְצֵאת הַשְּׁלִישִׁי בַּחֹדֶשׁ)   א  (

 : סִינָי מִדְבַּר בָּאוּ הַזֶּה בַּיּוֹם מִצְרָיִם
 וַיַּחֲנוּ סִינַי מִדְבַּר וַיָּבֹאוּ מֵרְפִידִים וַיִּסְעוּ)   ב  (

 : הָהָר נֶגֶד יִשְׂרָאֵל שָׁם וַיִּחַן בַּמִּדְבָּר
 מִן יְדֹוָד אֵלָיו וַיִּקְרָא הָאֱלֹהִים אֶל עָלָה וּמֹשֶׁה)   ג  (

 לִבְנֵי וְתַגֵּיד יַעֲקֹב לְבֵית  תֹאמַר כֹּה לֵאמֹר הָהָר
 :יִשְׂרָאֵל

 מֵעַם לֹעֵז: בֵּית יַעֲקֹב בְּצֵאת יִשְׂרָאֵל מִמִּצְרָיִם(א) 
 

 וָאֶשָּׂא לְמִצְרָיִם עָשִׂיתִי אֲשֶׁר רְאִיתֶם אַתֶּם)   ד  (
 : אֵלָי אֶתְכֶם וָאָבִא נְשָׁרִים כַּנְפֵי עַל אֶתְכֶם

 אֶת וּשְׁמַרְתֶּם בְּקֹלִי תִּשְׁמְעוּ שָׁמוֹעַ אִם וְעַתָּה)   ה  (
 כָּל לִי כִּי הָעַמִּים מִכָּל סְגֻלָּה לִי וִהְיִיתֶם בְּרִיתִי
 : הָאָרֶץ

 אֵלֶּה קָדוֹשׁ וְגוֹי כֹּהֲנִים מַמְלֶכֶת לִי תִּהְיוּ וְאַתֶּם)   ו  (
 : יִשְׂרָאֵל בְּנֵי אֶל תְּדַבֵּר אֲשֶׁר הַדְּבָרִים

 :מַמְשְׁלוֹתָיו יִשְׂרָאֵל לְקָדְשׁוֹ יְהוּדָה הָיְתָה(ב) 

  יד פרק שמות
 אֶת יְדֹוָד וַיּוֹלֶךְ הַיָּם עַל יָדוֹ אֶת מֹשֶׁה וַיֵּט)   כא   (
 הַיָּם אֶת וַיָּשֶׂם הַלַּיְלָה כָּל עַזָּה קָדִים בְּרוּחַ הַיָּם

 : הַמָּיִם וַיִּבָּקְעוּ לֶחָרָבָה
 וְהַמַּיִם בַּיַּבָּשָׁה הַיָּם בְּתוֹךְ יִשְׂרָאֵל בְנֵי וַיָּבֹאוּ)   כב  (

 : וּמִשְּׂמֹאלָם מִימִינָם חֹמָה לָהֶם
     

  ג פרק יהושע
 הַכֹּהֲנִים וְרַגְלֵי הַיַּרְדֵּן עַד הָאָרוֹן נֹשְׂאֵי וּכְבוֹא)   טו  (

 כָּל עַל מָלֵא וְהַיַּרְדֵּן הַמָּיִם בִּקְצֵה נִטְבְּלוּ הָאָרוֹן נֹשְׂאֵי
 : קָצִיר יְמֵי כֹּל גְּדוֹתָיו

 אֶחָד נֵד קָמוּ מִלְמַעְלָה הַיֹּרְדִים הַמַּיִם וַיַּעַמְדוּ)   טז  (
 צָרְתָן מִצַּד אֲשֶׁר הָעִיר  מֵאָדָם>  באדם <מְאֹד הַרְחֵק

 וְהָעָם נִכְרָתוּ  תַּמּוּ הַמֶּלַח יָם הָעֲרָבָה יָם עַל וְהַיֹּרְדִים
 : יְרִיחוֹ נֶגֶד עָבְרוּ

 יְדֹוָד בְּרִית הָאָרוֹן נֹשְׂאֵי הַכֹּהֲנִים וַיַּעַמְדוּ)   יז  (
 בֶּחָרָבָה עֹבְרִים יִשְׂרָאֵל וְכָל הָכֵן הַיַּרְדֵּן בְּתוֹךְ בֶּחָרָבָה

 : הַיַּרְדֵּן אֶת לַעֲבֹר הַגּוֹי כָּל תַּמּוּ אֲשֶׁר עַד
 

  יט פרק שמות
 יְדֹוָד עָלָיו יָרַד אֲשֶׁר מִפְּנֵי כֻּלּוֹ עָשַׁן סִינַי וְהַר)   יח   (

 :מְאֹד הָהָר כָּל וַיֶּחֱרַד הַכִּבְשָׁן כְּעֶשֶׁן עֲשָׁנוֹ וַיַּעַל בָּאֵשׁ

 יִסֹּב לְאָחוֹר: הַיַּרְדֵּן רָאָה וַיָּנֹס הַיָּם(ג) 
 רָקְדוּ כְאֵילִים גְּבָעוֹת כִּבְנֵי צֹאן: הֶהָרִים(ד) 

(ה) מַה לְּךָ הַיָּם כִּי תָנוּס הַיַּרְדֵּן תִּסֹּב לְאָחוֹר: 
(ו) הֶהָרִים תִּרְקְדוּ כְאֵילִים גְּבָעוֹת כִּבְנֵי צֹאן: 
(ז) מִלִּפְנֵי אָדוֹן חוּלִי אָרֶץ מִלִּפְנֵי אֱלוֹהַּ יַעֲקֹב: 

 

  יז פרק שמות
 וְקַח הָעָם לִפְנֵי עֲבֹר מֹשֶׁה אֶל יְדֹוָד וַיֹּאמֶר)   ה  (

 הַיְאֹר אֶת בּוֹ הִכִּיתָ אֲשֶׁר וּמַטְּךָ יִשְׂרָאֵל מִזִּקְנֵי אִתְּךָ
 : וְהָלָכְתָּ בְּיָדְךָ קַח
 וְהִכִּיתָ בְּחֹרֵב הַצּוּר עַל שָּׁם לְפָנֶיךָ עֹמֵד הִנְנִי)   ו  (

 מֹשֶׁה כֵּן וַיַּעַשׂ הָעָם וְשָׁתָה מַיִם מִמֶּנּוּ וְיָצְאוּ בַצּוּר
 : יִשְׂרָאֵל זִקְנֵי לְעֵינֵי
  ח פרק דברים

 שָׂרָף נָחָשׁ וְהַנּוֹרָא הַגָּדֹל בַּמִּדְבָּר הַמּוֹלִיכֲךָ)   טו   (
  מִצּוּר מַיִם לְךָ הַמּוֹצִיא מָיִם אֵין אֲשֶׁר וְצִמָּאוֹן וְעַקְרָב

  :הַחַלָּמִישׁ

 לְמַעְיְנוֹ מָיִם: חַלָּמִישׁ מָיִם אֲגַם הַצּוּר(ח) הַהֹפְכִי 
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Pasuk 4 – גבעות=הרים and תרקדו .כבני צאן=כאילים is elided in the second half. This Pasuk 
uses a simile to make the movement of the earthquake more vivid. This seems to be a 
reference to Har Sinai. Alternatively, there may have been an earthquake at the same time 
as the splitting of the sea and perhaps was even the cause of a tsunami-like phenomenon. 
Pesukim 5 & 6 – These two Pesukim repeat the previous two word for word in the form 
of a question. The suspense that has been building up in the first half of the Mizmor 
finally is made explicit. The question is somewhat rhetorical since we already know the 
answer. Nevertheless, it builds up tension for the dramatic conclusion. When performed, 
the question may be recited antiphonically. 
Pasuk 7 – Hashem is hinted to all along until He makes a grand entrance in this Pasuk. 
 step up from general word “Master” to - אלוה יעקב=אדון .is elided חולי ארץ .מלפני=מלפני
specific “God of Jacob.” Jacob here recalls the mention of the house of Jacob in Pasuk 1. 
Pasuk 8 – חלמיש=צור - a flintstone is harder than most other rocks. אגם .מעין=אגם is a pool 
of water while מעין is a flowing fountain. The second half thus intensifies the first half. 
Not only can God turn a plain rock into a pond, he can even turn a very hard rock into a 
flowing fountain. What historical event does this refer to? Moshe hitting the rock to bring 
forth water. Why is this event singled out from all the other miracles that occurred such 
as the falling of the מן? Why is this event the climax of the Mizmor? It has to do with 
water just like splitting the sea. Water is our most basic need, and God can provide it for 
us even from something as hard as a flint stone. God can just as easily turn a river into 
dry land as He can turn a rock into a fountain. 
 
4. Summarize 
This Mizmor recalls a series of historical events in a more poetic light. The rivers and 
mountains are personified and their movement is exaggerated. At the same time, God’s 
presence is understated. Pasuk 2 uses only a pronoun with no referent, Pasuk 3 does not 
state what the water saw, and Pesukim 5-6 wonder what force is behind the movement. 
The exaggeration and personification of the miracles and the subduing of God’s presence 
through most of the Mizmor serve to enhance the drama of the last two Pesukim. We 
finally realize that God is behind all of history and nature. The Mizmor opened by stating 
God and Israel have a special relationship. In case anyone should think that Hashem is 
Israel’s God and other nations have other gods, which was the common belief in 
polytheistic societies, this Mizmor tells us that the God of Jacob also controls all of 
nature. The God of Israel directs history and rules over all of creation. There is only one 
driving force in the world. 
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